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Reply : In deep sleep there is the experience of that
ajnana which is qualified (determined) by the specific state
of sleep- This ajnana is seen to be opposed to the know-
ledge of pot etc. y that we have in the waking state. The
knowledge of the pot is opposed to the knowledge of the
cloth, when we are having the latter,

Objection : Since we do not have the memory of
the various knowledges in deep sleep, we may infer thai
there is the absence of knowledge. Thereby you need not
assume the experience of 'ajnana' which is opposed to
^jnana'.

An object which is beyond this world cannot be seen
and therefore cannot be remembered ; likewise there is no
experience ofjnana in deep sleep because it is not remem-
bered.

Reply ; Even when there is the knowledge of such a
transcendental object, there need rot be a memory of it.
There was the absence of the elephant in the morning. But
I can infer the^gajabhava'through arthapatti by taking into
consideration, the objects that make the presence of the ele-
phant there inconsistent. I now remember the objects which
make its presence incompatible with them. I do not arrive
at the conclusion merely from the 'anudaya' (non-emerging)
of the memory of the elephant: Therefore I arrive through
'arthapattF at the 'jnanabhava' and the ^duhkhabhava' from
the incompitibility of the presence of the specific ajnana
and of the experience of sukha respectively.

Objection : We have the experience of ajnana, the
experience of sukha, and the witnessing consciousness. We